
 sgun kvtn uhkt wv rcshu van kt trehu
 /// rntk (t-t)vru,c vjkmvk lrsf vchj hrcs -

    t:h"ariuak 'vcj iuak 'vthre vnse ohhuum kfku ,urhnt kfku ,urcs kfk 
okugv ,unut hthcbk kct 'vz kt vz treu :rntba 'uc ohan,an ,rav hftkna
tuv vz ruchs vbv /ogkc kt ohvkt rehu :rntba 'vtnuyu htrg iuakc ivhkg vkdb
wvthrewv cu,fv uc ihhm lfku 'ifanv ,nev rjt vru,c vcu,fv iuatrv ruchsv
uhrjt ohtcv ,urhntvu ,urcsv kf ,t uhkt ahevk hsf 'ruchsv osue van kt
ut vthre vnse ot n"pb htnk ihcvk h"ar aehcu /vkhj, wvthrew lu,n uhv okufa
urntb ohhuuhmv kfa ,ukdk cu,fv vmru 'wvchj iuakw tuv vthreva 'chavu ?tk
,t ubnn snkbu ,"hav ka ufrsc ibuc,b ubt oda hsf /vchj hukhd lu,n vank
hrcs iht hf /vchj hukhd lu,n vhv,a 'wohshnk,k vru, ,mcrvwc jhkmb vc lrsv
ocra ov ohrhfn zt /ocr hbpk ov ohcuvt f"tt ohshnk,v ck kg ihcahh,n vru,
vfhrm uz vchj /uhrcsk ovhbzt ,uyvk ohmr,nu 'ovng chyvk hsf vru, osnkn
'vpeu,c ,snug uhshnk,k u,cvta ,ukdk crv kg kyun shn, 'unuhc ouh hshn euzhj

/vank vchj ka vthre ohsev shn, ',urhntvu ,urcsv kfc v"cev dvba unfu
hgmnt vz ihtu 'shnk,u shnk, kfk i,bhvk vfhrm uz vchja ,gsk ubhkg ;xubc    
ohfhrm vph o,gsa ohbhhymnv od tkt 'ohhbubhcv ut ohakjv ,t ssugk er
'tbnhvn thgr vann kusd ubk hn ifa /vru,k o,ut icrsk hsf vchj ka vthrek
kt ohbp wv ugsh rat vanf ktrahc sug thcb oe tkuw :(h 'sk ohrcs) uhkg rntba
anak kufh vz rcs /vchj ka vthre uk ohsevk iufbk v"cev vtr if p"gtu 'wohbp
vc hf 'wtrehu ,arpwc sunkk r"ca, og ohkhj,na ktrah dvbnk ogyf if od

ubcre ,t thcvu vbuh hbc hbak ut ohr, h,ak ush dha, tk otu
/// vptv ,rhag tyj rat(th-v) vbunt ka ojk tuv vmnv - 

    k c,ttttrrrrzzzzgggg    iiiiccccttttvvvvouhc sjt ahtk kftn" - tuv "vphtv ,rhag" ka vz rughaa 
,rhag 'inv kpba 'inv hcd od vz rugha ubhmnu /hbg ka ubcre ka rugha uvzu /"sjt
'hbg icre ka rughav uvz gusn 'uvz rugha ka u,uvnc c"mu /sjtu sjt kfk vphtv

?ohnav in kpba inv og ah rae vzht odu
snkk tc vausev vru,va 'tkpb sunhk itf ahs ',"hav ,rzgc rnuk vtrbu    
ezj,ha hbgvk ohrnut ubt vz kgu 'vcjrvc vxbrp vz hbgk iht hrva 'kusd suxh hbgv
r,uh uk ihta odva ',"havc ,ntc juyck ubhhvu 'inv ,shrh ka sunhkvc unmg
'k"zj urnta unfu /rjn ,xbrpc 'uxbrpha ,"havc jych ouen kfn 'ouhv ,xbrpn
inv ka rughav tuv hbg icre ka rughav vz ogynu /"u,xbrp trc - ouh trca hn"

/vz sunhk usnkk
 whps /"vmnv" ka sunhkv uvzs 'vz kg sug ;hxuvk ahu      hhhh""""aaaarrrrtv (jxp ka vsdvc) 

tuva rnugn vk hrnds vphtv ,hrhag thva hpk 'hbg vk ure vnk - thbg tnjk
,jbn tuvu '"thv vphtv ,hrhag rnugvu" :(uk 'zy ,una) vhc ch,fs 'vphtv ,hrhag

/vk oheezb ova vchj ka vthrev ihbg rfzun
 ka o,uvn kf hf ,gsk ovhkg 'lbjnu vruv kfk suxhf anak vfhrm uz vsueb    

ohfhbjvu ohbcv ohturaf 'ovk ,b,hbv vchjv ,shnc ohhuk, ohfhbjvu ohbcv
osunhkc shn,vk ohssug,n ov o,ut ohccjnu o,ut ohfhrgn ohfbjnvu ohruvva
obht zt 'vchj ovk ohkdn ihtaf if tk /vsucgvu vru,v ,ukgnc ,ukg,vk ohfuzu
ln ohgsuhv ohakjv yrpcu /ovh,uburaf ,t kmbku .nt,vk vchx ohtur
kg ratu 'vfrgvk ohhutr obht esmca obhcvc 'ocmnn rcahvk ohkufh vnv'ofrg
ohrcsv ohghdn ohngpku 'wv ,hcc vchahku ovk vn if otu 'ovk ,b,hb vbht if
kkf ,uxjk hkcn 'i,nu tanc ovhnh ,t ,ukck ohphsgn ohfrctu ohrujca
lrsv ,t hrndk ohczuga sg r,uhc rsrs,n ocmn ohngpku 'vru, ka vkhmc
odu 'o,ut ohssugn ohrcsv uhv vchj ka vphyk ohfuz uhv ukhtu 'rus rusn vruxnv
o,hhva omgu 'arsnv ,hc ,chahc uxtnh tk 'vrh,h vjkmvk vsh kg ufzh tk ot

/vruxnvu vru,v hfrsc sngn ehzjvk oaur ovc vag, arsnv ,hc hk,uf ihc
   lhrtv rcfu  oooo""""ccccnnnnrrrrvvvvokugk ekj ovk ah ktrah kfws vbanc '(h erp ihrsvbx) 

vru,k ofhanvk hsf 'veh,n hrcsu ohbsgn ohbyek ekjk ohfhrma 'wufu wtcv
uvuthcv iye rgb hf 'l,gsc ohaw :oa ohsnjbv uhrcsn ,me itf eh,gbu ',uumnku
tkt /,unkav in dhaha vn ihbgk uk kusdv cuyv uvzu 'vru, usnkk snknv kmt
uvghdha vn ktu cuyv u,ut ,kgn ihcn ubht 'ukfa ,akuju uhba yughnk 'tuva
zrzha ubnn oka r,uh tuva snknv lrymh jrfvc lfhpku ',unkav in ukhcac
i,tu tre :uk rnthu 'uh,uba ,ubyek ukmt ohcuvt ova ohrcsc sunhkv kg u,ut
vru, ka suxhv tuv vz ihbga 'oa lhrtnu] 'acs ygn lk i,tu ohbt, ut ohzudt lk
,tz ohaug ohbye kmt 'ift /[vru,v sunhkk uzrzk vzc vrynv lt 'wvnak tkaw

/vchj ka ,uthreu oheu,n ohruchsk oheuez ohrgb ukhtu 'wveh,n hrcsw ,ugmntc
sugu /"wudu vphtv ,hrhag 'wudu ush dha, tk otu" :(th 'v trehu) uc rntba hbg
f"fu /h"ar ka cvzv k"fg '"hbg ,jbn rughaf tuva htsu tkt tuv vheb ,kuxn

yyyyeeeekkkkvvvv    hhhhkkkkccccaaaavvvvtkt u,ut ihak ihta hpk hbug ojk treba :(jhr inhx jxp rsx) 
 wevu /vphtv ,hrhag thva rnug ubhhvs hbg icre rughaftttt""""ccccyyyyhhhhrrrrvvvvihbg vns 

/a"hhg vmn kmt vz rugha ihbg vns t"cyhrv wev rcfu /a"hhg vmn kmt vz rugha
gush /,"havc iujycv kg vrun vmna gush vbvs h"ar hrcs rtck vtrbu     
vrun vmnvu /"vbunt ka ojk" - "t,ubnhvns tnvb" - tuv vmna rvuzv hrcs
ihbgc k"zj hrcs ohgushu /ohrmnn utmhaf ktrah kkfk vhva iujycv ,sn kg
'ch ,una) "ovk uag tk vsm odu" ch,fs /ktrah kkfk vhva iujycv ,sn ksud

 k"zu (ykhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrvancu wvc ubhntv hf 'ktrah ka o,kgn cu,fv shdv" :
,sn ksud vz vbvu /vsm tkc trubvu kusdv rcsnv kt tmb lht urnt tku 'uscg
sxj lk h,rfz :rnta tuv 'thcbv h"g ojcan tuv lurc ausev vz kgu 'iujycv

 /k"fg '"vgurz tk .rtc rcsnc hrjt l,fk lh,ukukf ,cvt lhrugb
ohrmnn utmha 'ktrah kkfk vhva iujycv ,sn ksud kg vrun vmnv hrv     
k"h f"tu /oxbrpha ',"havc ujycu /kuftk vn ovk vhvh ihfvn ugsh tka odv
iujycv ,sn kg vrun vz kfa 'hbg icre rughaf tuv vmna 'h"ar ,buuf uvzs

!iujycv ,sn kg vrun vmnv odu - k"bf iujyc kg vrun hbg ,jbns ',"havc

"tct hfzn trc" - The Gemara says that tct hfzn trc, a (righteous) son can be a merit for the father, but trc hfzn tk tct, a (righteous) father
cannot be a ,ufz to save a son. The Gemara expounds from a pasuk that ovrct can’t save ktgnah and ejmh can’t save uag. The t"arvn
explains: even if the father is a gar, usually the parent wants better for his son. So, if the ic turns out to be a ehsm it is because the father waslbjn
him, so he is rewarded. However, if a father is a ehsm, but the son is a gar, the father’s ,ufz can’t help the son, vcrst! The son had a ehsm as a
role model yet still chose to be a gar. The ;xuh .g [cegh ihgwc] asks: why does ktgnah need saving? The Gemara [:zy c"c] tells us that he did
vcua,? He answers b"vt, the Gemara means that t"t can’t save the children of ktgnah. This is what is meant ohbc hbc ohbez ,ryg" [wdh hkan]
"o,uct ohbc ,rtp,u. The t"rd explains: ohbc hbc ohbez ,ryg means that a ic can be ihdn on his ct all the way up to his father’s father, sg
ubhct ovrct. But o,uct ohbc ,rtp,u means a father is not ihdn on his ic and is not an ,ryg for them, rather the ic is only rtp,n in his uh,uct.
    The cegh iuhg explains the reason a father is not trc vfzn is because if a son would know that his father passed away as a ehsm, he would not
be inclined to do cuy, but rather rely on this father’s ,ufz. In contrast, since the norm is that a father dies before his son, he won’t rely on his son
remaining a ehsm, so he will continue to do his own ohcuy ohagn. Another reason, is that a father is usually jhfun his son, so he shares in his
oh,ufz, but a son is not jhfun a father.  [c"h, vkta]vnak vru, ,"ua  was asked by someone who lost both his parents within the same year and
wanted to know if his saying ahse can be a ,ufz for both, or should he say ahse which would be for one parent and hire a stranger to also say
ahse and that would be for the other parent. He answers that since we say tct vfzn trc there would be no ,kgu, for a stranger to say it. He
brings the ovrct idn that if there are no children available to say ahse it would be better for the children to pay someone to say ahse rather than
have someone say it for free. Because being paid by the children could be considered as if they said it themselves.
    The  [tuc, hf]rpux o,j  says: when a person completes his shep, in life, his days are complete. If he now has more children, since he is
needed to be lbjn them, he will remain alive longer. Some say this explains why the pasuk that’s said after Hallel, ,t lrc wvu ohnhc tc ovrctu"
"kfc ovrct, is a ohnh ,fhrtk vkudx. Since "kfc" was another son, so even though t"t was now ohnhc tc and had fulfilled his shep,, since he
was blessed with "kfc", a new son, he was                                                                                             granted longer life to complete his new mission.  

                                                                                                                                                                                                              

R’ Naftali Tzvi Yehudah Berlin zt”l (Ha’amek Davar) would say:
    “When a person brings a female goat sacrifice, he causes himself embarrassment for all who see know that he is doing it
to atone for his sins (:ck vyux). Although he has an alternative - he can offer a lamb - he accepts the shame. On this, the
Torah says, ‘He shall be forgiven’ - for all his sins. His added shame causes that all his sins are now forgiven.”

A Wise Man would say: “Strong minds discuss ideas, average minds converse about events, weak minds talk about people.”
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Tips for Pesach Preparations (6)
Special Circumstances Next Shabbos. This year, 5785, Erev
Pesach coincides with Shabbos Parshas Tzav. The following is
a list of suggestions for this unique time-period:
1) Next Friday, the day before Erev Pesach, one should open all
bottles, boxes, containers, etc. that the household will need for
the three days of Shabbos and Yom Tov. It is not a real Erev
Pesach  so one can take a haircut and cut nails the whole day.
2) Before Shabbos, one should select all the full and broken
matzos that he will need for the Seder in order to save time on
the Seder night and be able to start promptly. This is important
so the children should not get tired, etc.
3) If one is eating the Shabbos meals at a different table other
than the Seder table, he should prepare the actual Seder table
with cushions for Haseiba before Shabbos. 
4) Before Shabbos, calculate carefully how much challah will
be needed for the Shabbos meals and dispose of the rest. If
someone miscalculated and on Shabbos finds himself with too
much challah there are a few options. One can break it into
small pieces or crumbs [there is no prohibition of Tochen -
grinding - on bread made from grain that has already been
ground] and flush it away. One should consult his Rav if the

 

      

local way of selling Chometz would permit him to just put the
challah away with the chometz that was sold to the gentile. One
could also put it into a public garbage can if available.
5) On Shabbos, it is better to break the challah by hand than cut it
with a regular challah knife because it leaves less crumbs.
6) After finishing with all the Chometz, all the men and ladies
should say the Bitul Chometz in a language they understand. If
they don’t understand each word but they know that they are
anulling the Chometz and making it ownerless, it is valid.
7) Even if one split up his morning bread meal into two to fulfill
Shalosh Seudos [according to a minority opinion], one should still
eat again after the time for Mincha arrives, to fulfill the mitzvah
according to more opinions. Meat, fish, or at least fruit and
vegetables, is fine. Just as one should preferably eat a bit more
than an egg volume or at least half-an-egg volume by regular bread
Shabbos meals, the same would be true when eating these foods.
Shehakol cakes are like fruit and vegetables for this seuda shlishis.
8) When Shabbos is over and the men are still in shul, ladies can
say "asuek asue ihc khscnv lurc" and start Yom Tov preparations. 
9) The first of the four cups of wine at the Seder is not only used for
Kiddush like we do all other years; it is also used for Havdalah and
the YAKNEHAZ Kiddush - Havdalah is recited.

   



    In Parshas Vayikrah, we are introduced to the concept of korbanos. The question is, what is the purpose of bringing animal
sacrifices? Hashem definitely does not gain anything from it, as it says, "uk i,, vn ,esm ot" (Iyov 35:7). So, what is the point?
    Explains the Ramban, that in truth, it is the one who sins who deserves to be punished and burned for his crime. Only, that
Hashem, in His infinite mercy, allows the man to bring an animal instead and burn it in effigy. Thus, says the Ramban, as his
korban is being sacrificed, the sinner should contemplate that it is he who should have been slaughtered, whose body should be cut
up and burned, his blood sprinkled to atone for his sins! In this way, the person will come to full teshuvah, and merit forgiveness.
    Now, we say in davening, "vtrhc lscgb oau" - that the Bais HaMikdash should be rebuilt, and the Avodah, restored. However,
the tefillah describes the avodah as being related to yirah, to fear. According to the Ramban, that makes sense, as indeed, the
whole purpose of the korbanos was to evoke one’s fear of judgment and repentance. However, elsewhere, by Mussaf, we
daven and say the words: "vcvtc lhbpk chrebu vagb vzv /// ouh ;xun ,tu" - describing the avodah as one of ahavah, of love, rather
than fear. This seems to contradict the previous tefillah which seems to indicate the opposite.
    But the truth is that there is no contradiction at all. When it comes to the avodah of the korbanos in general, certainly the
underlying purpose to all of them is yirah and teshuvah. But when it comes to the Korban Mussaf in particular, writes the Sefer
HaChinuch, we bring this special korban on Shabbosos and Yamim Tovim for another purpose: to inspire us to remember all
the kindness that Hashem performed for us on those days - on Shabbos, we are reminded of the double portion of mann that
Bnei Yisroel received; on Sukkos, of the ananei hakavod, the clouds of glory; on Pesach, we remember the magnificence of
Yetzias Mitzrayim - and so on and so forth. This, then, is certainly an avodah of ahavah.

    One of the required components of each korban is salt. Rashi cites Chazal who said that as early as during creation,
when Hashem separated the upper and lower waters, He promised then that salt would again return to the heavens, via the
korbanos. Nothing is coincidental. There must be a lesson to be derived from salt - a sacrifice correlation.
     Sorrowfully, ubbuctsk, the notion of korbanos is foreign to us, but according to many Rishonim, conceptually, its purpose
is to bring us closer (vcre = icre) and restore our relationship with Hashem. Sometimes, due to the ohbp r,xv, we have
become complacent living without that bond. The jkn teaches us how important and priceless that connection really is.
    Before ,hatrc hnh ,aa, salt was in close proximity to HaKadosh Baruch Hu. Then, Hashem formed the waters below
distancing it from Him. The salt was really sad to now have a somewhat diminished G-dly relationship, and in the way of
consolation, Hashem promised the salt that they would once again be reunited. "jkn chre, lbcre kf kg" was instituted all
because of the ratzon to be closer to Hashem. Thus, korbanos and jkn are in sync and harmoniously impart this concept. 
     There’s another machshava to be learned from jkn. Salt, by nature, has the innate trait to act as a food preservative. At
times we have a fleeting inspiration, and before we know it, it’s gone. The avodah is to retain, preserve, and hold on to that
,urrug,v. Perhaps that’s what jkn teaches us. Your korban, your desire to be close, must be accompanied by salt, with the
strength and conviction of preservation and perpetuation. Even today, Chazal were ie,n to use salt during our seudos,
because this principle is timeless. 
     Bezras Hashem, may we very soon be zoche to be chren korbanos with jkn and until that time, let us keep our ,urrug,v
and our strong inspiration intense and strong, while constantly striving to improve.                                                                      

                                                                                                                                                                                                              

lh,scgv tk hb,scf tk lhjczu lh,kg
 /// lh,gduv tku vjbnc(df-dnwhgah)

in vnvcv in wvk icre ofn chreh hf ost
 /// ofbcre ,t uchre, itmv inu recv(c-t)

,hrc jkn ,hca, tku jkn, jknc l,jbn icre kfu
 /// jkn chre, lbcre kf kg l,jbn kgn lhekt(dh-c)

 /// wvk vat ojk vjcznv ivfv urhyevu wufu ohnkav jczn chrevu(th'y-d)
    The major difference between the korban olah and the korban shelamim is the fact that the olah is offered totally to
Hashem while the shelamim is shared by all parties involved. The olah stresses the gap between Hashem and man, is burned
entirely on the altar, and rises to the heavens. Man has no part in it; he cannot partake of it. It belongs to the divine. The olah
atones for man’s imperfections. Man’s faults and shortcomings distance him from the Almighty. He senses his many faults
and weaknesses and realizes his minuteness when standing before Hashem. He approaches Hashem in total submission, with
a sense of awe and fear. The olah represents the worship of Hashem with Yirah - with awe and fear. The shelamim, by
contrast, represent closeness between man and Hashem. It is a banquet, a shared meal in which Hashem, the kohen and the one
offering the sacrifice each partake in a part of the animal. The Torah calls this “Lechem Isheh” - a food offering, the food of
Hashem since man also partakes in this special feast. Man can achieve this sense of closeness with Hashem only when he is in an
elevated spiritual state. When he is “Shalem” - complete and perfect, he is worthy of sitting at Hashem’s table. Through man’s
cleaving to Hashem, he achieves this state of perfection. The shelamim represents serving Hashem  with Ahava - with love.   
     In this vein, R’ Shlomo Price zt”l recalled a beautiful parable with an inspiring message for life. One bright day, a woman
walked out of her house and saw three men with long white beards sitting in her front yard. She didn’t recognize them. 
     “I don’t think I know you,” she said to the men, “but you must be hungry. Please come in and have something to eat.” 
     “Is the man of the house home?” they asked. “No,” she replied
    “Then we cannot come in,” they replied. “It would be inappropriate.” 
     In the evening when her husband came home, she told him what had happened.
     Her husband was surprised. “Please go tell them I am home and invite them in.”
     The woman went out and invited the men in.
     “We do not go into a house together,” they replied.
     “Why is that?” she asked. She was truly confused now.
     One of the old men explained, “His name is Wealth,” pointing to his friend, “and he is Success,” pointing to another one,
“and I am Love.” 
     Then the old man added, “We want to make you and your husband an offer. So please go in and discuss with your husband
which one of us you want in your home.” 
     The woman went inside and told her husband what was said. Her husband was overjoyed. 
     “How nice,” he said. “Since that is the case, let us invite Wealth. Let him come in and fill our home with wealth!” 
     His wife disagreed. “My dear, why don’t we invite Success?” 
     Their daughter-in-law was listening from the other corner of the house. She jumped in with her own suggestion.
     “Would it not be better to invite Love? The entire home will then be filled with love!” 
     “Let us heed our daughter-in-law’s advice,” said the husband to his wife. “Go out and invite Love to be our guest.”
      The woman went out and asked the three old men, “Which one of you is Love? Please come in and be our guest.” 
     All three old men smiled. Then, the one called Love got up and starting walking towards the house. The other two also got
up and followed him inside. 
      Surprised, the lady of the house asked Wealth and Success, “I only invited Love; why are you all coming in?” 
    The old men replied together, “If you had invited Wealth or Success, the other two of us would have stayed out, but since
you invited Love, wherever he goes, we go with him. Wherever there is Love, there is also Wealth and Success!”                        
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 /// wvk icre ofn chreh hf ost(c-t)
llllyyyynnnn: A man once came to the Amshinover Rebbe zt”l and
began to cry. “I left Auschwitz,” hes said, “but Auschwitz
has never left me!” As the Rebbe mulled over how to
respond, R’ Yisroel Alter zt”l, otherwise known as the Beis
Yisroel of Ger, walked into the room. The Amshinover
Rebbe turned to him and repeated, “This Yid says he left
Auschwitz, but Auschwitz has never left him.”
  The Beis Yisroel, known for his sharp and keen
understanding of every fellow yid, nodded softly. “I also lost
my family in Auschwitz,” he said. Then suddenly, he turned
to the man and in a stern voice demanded, “Give me your hat.”
    “My hat?” asked the man cautiously. 
     “Yes, give me your hat,” said the Rebbe.
    The man, a bit taken aback, hesitated but then handed it

  

over. The Beis Yisroel took the hat, threw it on the floor, and
pronounced, “This hat is in Auschwitz. Leave the hat here.
Walk out of the room and start your life anew!”
      “But ... I need my hat?!” the man retorted.
    “No, you don’t! Your hat stays in Auschwitz!” The man
walked out without his hat - and into a brand new life.
llllyyyynnnnpppp: The idea of korbanos is similar. A person committed
an sin, an offense to Hashem and feels awful about it. Says the
Yismach Moshe, this individual is now commanded to bring
an animal to the Bais HaMikdash and observe its offering. He
needs to examine how this animal is being slaughtered and
burned for his sins. When the reality sinks in, he will come to
tearful sincere teshuvah, the ultimate goal of the korban.
Then he will be able to leave the korban behind in the Bais
HaMikdash and walk out with a clean conscious and continue
life “anew.” May we merit this opportunity again soon!  

    Until this point in Sefer Yeshaya, the Navi discussed
various unique methods Hashem intends to deploy to redeem
Klal Yisroel from exile when the time is right. But now, he
confronts the nation with a different issue - accusing the
Jewish people of failing to be consistent in their sacrificial
service. But surely if the nation stopped bringing sacrifices
altogether, Hashem would be quite angry. Yet, the words of
Yeshaya HaNavi don’t seem so harsh.
    R’ Hersh Mizrachi shlita explains that Rashi gives us a
deeper insight into this. While the nation never willingly
stopped bringing korbanos, there definitely was a lack of
enthusiasm amongst the people. They did not entirely believe
in the institution and saw it as merely a burden. Instead of

getting angry and destroying His nation, Hashem lowered the
bar to a lesser degree. In fact, Hashem declared, “I have not
burdened you with grain offerings, nor wearied you about
frankincense.” This was a direct result of Hashem lowering the
standards and it finally reached a critical point where Hashem
was willing to change the entire institution of korbanos from
it being an obligation to that of a free-will offering.
    Sadly, even after lowering the standards to a much lower
degree, the Nation still could not be brought to understand the
importance of sacrifices and how it affected their relationship
with the Almighty. Indeed, how careful must we be to always
maintain high standards and not force Hashem to lower these
standards just so His children can meet them.
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